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I am grateful to have been asked to participate in this retreat. As a policy maker, and as a person of faith, I care deeply about the questions being raised in this forum.
We need discussions such as these that address the importance of bringing our deepest spiritual values and experiences into the public square to find common resolutions to the challenges of our times.
And La Casa de Maria is such a wonderful place to engage these questions. For many years I have participated in programs here. This place provides a profoundly nurturing environment for all kinds of spiritual work.
This summer there was a community summit in Santa Barbara hosted by the California Democratic Party's Interfaith Program that attempted a similar project. It brought together faith leaders, people of faith and political activists and asked them to draw on their faith traditions to bring voices of hope and conscience to a variety of moral issues that affect public policy. These issues included: the environment, poverty, healthcare, immigration and foreign policy.
Ed Bastian was instrumental in organizing the summit and the environmental panel in particular. This retreat this weekend (“Spirit & Nature”) is an important follow-on to that event and a model for other similar programs that might bring us together around our deepest shared values to solve our most profound problems.

I want to talk tonight about the hope I have in a new movement taking shape where people of faith are turning their attention to solving the environmental crisis of global warming.
This new religious and spiritual environmentalism is not only emerging out of progressive spiritual circles, but taking root as well in conservative religious communities. People are coming together across religious, spiritual, and political lines for the common cause of caring for creation.
This is a movement to be celebrated and supported for it will lead us, I believe, to profoundly new ways of understanding our world and each other.
In fact, I think we're on the brink of experiencing a paradigm shift in how we understand the relationship between our natural environment and our human communities.
Mary Tucker and John Grim of Yale's Divinity School help define this potential paradigm shift when they recall what Historian Arnold Toynbee posited 1947. He suggested then that the twentieth century will be chiefly remembered as an age in which human society dared to think of the welfare of the whole human race as a practical objective.
Tucker and Grim then offer that we might hope “the twenty-first century will be remembered by the extension of our moral concerns not only to humans, but to other species and ecosystems as well - the Earth community as a whole. From social justice to ecojustice, the movement of human care pushes out in ever widening concentric circles.”(Reflections- 4).
There is cause for hope of this widening circle of care as we find that even Evangelical Christians, who have been known most recently for their conservative social and economic policies, are beginning to declare the value of the non-human world.
In a statement last year titled “An Urgent Call to Action: Scientists and Evangelicals Unite to Protect Creation” a group of 86 Evangelical leaders proclaimed the following:
We believe that the protection of life on Earth is a profound moral imperative. It addresses without discrimination the interests of all humanity as well as the value of the non-human world. It requires a new moral awakening to a compelling demand, clearly articulated in scripture and supported by science, that we must steward the natural world in order to preserve for ourselves and future generations a beautiful, rich and healthy environment. For many of us, this is a religious obligation, rooted in our sense of gratitude for creation and reverence for its Creator.
The environmental crisis of global warming is in fact the catalyst forcing us to change our ways and challenging us to alter our thinking. I strongly believe that our religious and spiritual traditions can help us shift our perspectives enough to change the world and save our planet.

We know that global warming and pollution cannot be ended solely through new technology and policy changes. Lifestyle changes are required. Our challenge is to find happiness and satisfaction from simpler lives with less consumption, consumerism, and pollution​-creating lifestyles.

Communities of faith are the last institutions in our society that posit some reason other than the “accumulation of goods” for existence-and that gives them potentially enormous power to do the work of being countercultural and contrary to the dominant currents of the world.
As Roger Gottleib, author of A Greener Faith: Religious Environmentalism and Our Planet's Future says: “Religions have some distinct, indeed unique, gifts that they bring to the secular environmental community.” These include:
“religion's tradition of demanding sustained, at time painful, moral reflection” and “the offer of satisfactions that don't play into the addictive tendencies of always wanting more.”
In other words, religion and spirituality offer us something else to take the place of consumerism, urging us to turn away from self-centered desires in order to care for others and for creation itself.

Our ability to shift our desires and simplify our lifestyles is a tall order, to be sure.

That is why we need our spiritual and religious traditions to support us in this endeavor.. The injunction to care for others is present in all religious and spiritual traditions. In my own Christian tradition I was taught to love my neighbor as myself.
If we care about social justice, and seek to follow the commandment to love our neighbor, then caring for the environment in some ways matters most of all, because by not caring we directly impoverish and destroy the lives of marginal people around the world and destroy the basic physical stability on which those lives depend.

If there is a silver lining to our present environmental crisis it is that it is serving to re-envision the idea, the metaphor, of loving our neighbors.

The environmental crisis is causing us not only to move away from exclusively human-centric concerns, but to reach new depths in understanding that all creation must be considered “our neighbor.”
This definition of neighborliness is not an entirely new one. In the mid 1950s, Christian theologian H. Richard Niebuhr asked this question:
Who, finally, is my neighbor, the companion whom I have been commanded to love as myself? ... [The neighbor] is the near one and the far one; the one removed from me by distances in time and space, in conviction and loyalties... the neighbor is in past and present and future, yet [she] is not simply humankind in its totality but rather in its articulation, the community of individuals in community ... [The neighbor] is human, angel and animal and inorganic being, all that participates in being" (Reflections 71).
I want to suggest that neighborliness in all its layered meanings​ including the notion of “all that participates in being” - may be what we need to rally humanity to a stronger sense of solidarity than nation, faith, or family.
Indeed, we must move a long way from our current climate where “focusing on the family” and being “proud to be an American” are the end-all of our identity and our duty to others.
Martin Luther King, one of our modern-day prophets, makes a similar gesture in his Nobel Peace Prize speech in 1964 when he talks of all humanity occupying one house. He calls for a worldwide fellowship that lifts neighborly concern beyond one's tribe, race, class, and nation.
In his Nobel speech he said:
Some years ago a famous novelist died. Among his papers was found a list of suggested story plots for future stories, the most prominently underscored being this one:  “A widely separated family inherits a house in which they have to live together.” This is the great new problem of humankind. We have inherited a big house, a great “world house” in which we have to live together - black and white, Easterners and Westerners, Gentiles and Jews, Catholics and Protestants, Moslem and Hindu, a family unduly separated in ideas, culture, and interests who, because we can never again live without each other, must learn, somehow, in this one big world, to live with each other.
This means that more and more our loyalties must become ecumenical rather than sectional. We must now give an overriding loyalty to humankind as a whole in order to preserve the best in our individual societies
King's prophetic words here are ever so much more urgent today.
The crisis of global warming brings into sharp focus the fact that we all inhabit one home, one world house. This is an opportunity for us to begin to imagine what it means to relinquish our exclusive attachments to nation, race, family, and denomination and learn, possibly, new ways of living in a world that is increasingly post-national, post-familial, post-​denominational.
POLICY: Environment

While today religious and spiritual communities are generating an exciting broad-based movement to protect our environment and to protect its most vulnerable people, as a policy maker I am proud to partner with them in that effort.

In order to curb the potentially catastrophic effects of global warming, I believe we must aggressively pursue clean, alternative sources of energy.

I voted for the CLEAN Energy Act, which passed the House of Representatives this summer. This bill repeals $14 billion in subsidies given to big oil companies and invests those funds in renewable energy and energy efficiency.
I have also cosponsored legislation that will require cars and light trucks to improve their fuel economy standards by at least 4 percent every year and legislation to stimulate investment in America's most abundant renewable resources - solar and wind power.
And, I am a cosponsor of the Safe Climate Act. This bill sets targets for reducing global warming pollution below the danger point. The targets would be achieved through a flexible, economy-wide cap-and-trade system.
But this is only a beginning. As a member of the Energy & Commerce and Natural Resources Committees, I will work tirelessly to support climate change legislation that brings even more dramatic changes necessary.
We must reduce demand for fossil fuels and invest in our genius in finding new clean technologies that will create long-term growth industries, create a new generation of "green collar" jobs, and most importantly, ensure that our world will be around for future generations.
CONCLUSION:

Most of all, solutions must inspire participation and action rather than frighten or disempower people.

One of my personal heroes, Wangari Maathai, founder of the Green Belt Movement and the first African woman to win the Nobel Peace Prize, recognizes the creativity and audacity of youth to change our world for the better when she says, "Their minds do not have to be held back by old thinking about the environment."
We must all attempt to embrace new thinking and new paradigms for action.

Sally Bingham, Episcopal priest and founder of The Regeneration Project, also expresses optimism. She says: “Why am I so hopeful? Because I think we have reached a critical mass necessary to start a movement, alter conventional wisdom, and move the culture away from previous practices.”
Finally, we must remember that people of faith have always been important in the history of reform in America. They shaped the debate on abolition, women's right to vote, and the civil rights movement.
Today people of faith again have the opportunity to lead the way to save our planet by urging policy makers to do the right thing and by supporting one another as we work to change our lifestyles and extend neighborliness and peace across the globe.
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